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The nineteenth century was a century of great pain
and affliction for Muslims residing in the Indian
subcontinent. The wide and expansive Muslim
empire of India had been divided into numerous
smaller states. The ruler of each individual state had
become absent-minded and distracted due to his
own personal importance to such an extent that he
was neither saddened at the state of his community
nor was he upset at his nation meeting its own
downfall. The Muslims were now fighting amongst
each other. The city of Delhi – which was for
centuries the main centre of the Islamic state in India
– due to the inability of its sovereigns, was now
losing its influence and authority. More grievous
than this was the state of the believer’s connection
and relationship with his merciful Lord and his
affectionate Murshid1, which was now becoming more
and more weak. Various innovations concerning
doctrine and practice had enervated the Islamic
society. Mosques were deserted, religious schools
were unlighted and khanqahs2 – where once lionhearted friends of Allah (most high) used to sit –
were now at the disposal of artificial unorthodox
mendicants and dauntless persons completely
lacking the reality of Islam.
Faces enlightened with the light of ma‘rifa3 and
foreheads refulgent from the signs of prostrations
were seldom seen. Fountains were drying up that
saturated the sown-field of life.
Stars began
disappearing one-by-one that guided the lost
travellers in the wilderness of life towards their true
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destination.
Consider for yourself, a place where rulers remain
preoccupied day and night in conspiracies to
overcome and defeat one another, where the general
populace day-by-day becomes distanced from its
source and origin of life; in such a place what more
could be expected and hoped for other than public
dishonour, adversity, decline and downfall. That
nation despite its smallness in number had ruled
over such a vast country for centuries purely due to
the might of its good practice, today those qualities
of this nation had become a story and fable of the
past. The end result of this was that on a certain
evening during the year 1857 the sun of this Islamic
rule set and disappeared.4 Every brick of the palaces
was destroyed; palaces in which resided a people
who had forgotten their Creator, whose days and
nights were spent in luxury and gaiety and in whose
courts gatherings of carousing, dance and music
were always taking place. Foreigners who had now
come from a distance of six thousand miles had
mercilessly slaughtered these people who had
rebelled against their own Creator. Learned scholars
were hanged.
Religious schools were locked.
Precious rarities of knowledge and wisdom were set
alight. The common Muslim had become bound in
the chains of double slavery; to the British and to the
Hindus.
The darkness of despair had spread everywhere. No
ray of hope could be seen appearing from any corner.
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People had understood that the light of Islam would
never be lit in this country ever again. The presence
of the Muslims would be erased from the history of
this country just like a mistaken letter.

chain of faqr8 and darwayshi9 gradually spreading
through major cities reached the very distanced and
isolated villages that were situated in mountains and
deserts.

The mercy of Allah (most high) manifests itself in
many unique ways. When despair and dismay
tighten their noose from all sides, when deprivations
snatch away even the longing of staying alive from
the heart; at exactly that moment Allah’s mercy
prepares for the rising of such a sun that becomes a
means of prospering the very dark night with a
joyous morning. It confers brilliance and splendour
to its rays. Upon observing its magnificence the
entire world is left in a state of utter astonishment
and bewilderment.

After Khawaja Muhammad Din, his son, Khawaja
Diya’ al-Din, beautified and enhanced not only the
khanqah of Siyal Sharif and not only the Chishti
Nizami Sufi Order but also all orders of faqr and
darwayshi. In this era, the collective struggle against
the sway of the British and the domination of the
non-Muslims began. This lion-hearted struggler,
who throughout his life challenged the foreign rulers
in every field, departed from this world at the age of
merely forty five years. Allah (most high) favoured
Khawaja Diya’ al-Din’s sincerity in such a manner
that He granted him a great and unique son; Shaykh
al-Islam Khawaja Muhammad Qamar al-Din Siyalwi.
For three quarters of a century, Shaykh al-Islam
Khawaja Muhammad Qamar al-Din shined above the
horizon of life as a full moon spreading light and
defeating every form of darkness. At his departure,
the entire community is tearful. His obedient
followers are manifesting their humble prayers and
paying their respects in numerous ways. The special
edition of Diya-e Haram Monthly Journal is also a
humble beam from this chain of humble prayers.10

Allah (most high) had chosen a village – whose name
was not even known to anyone – in the district of
Shah Pur in Punjab to be the birthplace of a favoured
and accepted servant. In the small settlement of
Siyal, such a lamp of ma‘rifa shined in the house of
Mian Muhammad Yar (Allah have mercy upon him)
who illuminated this dark night of sadness and
despondence. Within the multitude of thick trees
were a few underdeveloped dwellings. A fortunate
person was born in them who awakened the sleeping
fate of a world and corrected the deteriorating
destinies of hundreds of thousands. The parents
selected the name Shams al-Din for their newborn
son. Allah’s mercy honoured him with the station of
Shams al-‘Arifin5. All those who would come to his
astana ‘aliya6 would return back with the ample
passion of remembering Allah (most high), following
the Prophetic Practice (sunna) and the prime resolve
of waving the flag of Islam high up again. Within a
few years, a net of such khanqahs was spread
throughout the country where preparations were
made to lead the persons, unmindful of themselves,
towards the position and station of self-knowing and
God-knowing servants of Allah (most high). By
observing and pondering over the achievements – of
reviving the religion and stitching together the
dispersed nation – granted by Allah (most high) to
this pure personality; the reminiscence of the
wanders of the awliya’7 of the past is refreshed.
After Khawaja Shams al-‘Arifin, his great son,
Khawaja Muhammad Din, adorningly sat upon the
spiritual seat as a beauteous embodiment of the
qualities of his noble father. He gave this movement
of his noble father further strength and energy. This
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What aspect of this personality, attributed with all
great attributes, should be mentioned and what
should not be mentioned in order to be content? This
period is very testing of patience for the rosegatherer in this rose-garden of beauty and perfection.
The physical beauty that Allah (most high) granted
Khawaja Muhammad Qamar al-Din, we cannot find
any match for it anywhere. Gracious face, high nose,
shining gazelle-like eyes, broadness of the fortunate
forehead, thickness of the blessed beard and shining
tresses would capture the gaze and the heart.
Despite the graces of beauty, such a reflection of
Allah’s majesty remained resplendent upon the face
that no courage to speak in the holy presence
remained.
When Khawaja Qamar al-Din’s age was four years,
four months and ten days, Khawaja Diya’ al-Din
enrolled him to memorise the Qur’an in the class of
Hafiz Karim Bakhsh. He very quickly memorised the
Qur’an in a short span of time. Following that,
capable teachers taught him Persian and Arabic
etymology and syntax with much joy and hardwork
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and this capable student accepted all that he was
taught with much joy and enthusiasm. When he
was very young and was reading the Kanz al-Daqa’iq11,
during this time he wrote a commentary on a
difficult issue within the Kanz al-Daqa’iq in the Arabic
language. After seeing it, great learned scholars were
left amazed. This written piece caused a greater
sense of enhancing the education and upbringing of
this student in the heart of his father; Khawaja Diya’
al-Din.
As a result, he looked towards a
distinguished scholar from the Khayr Abadi family of
knowledge and wisdom, Maulana Mu’in al-Din
Ajmayri. At that time, he was the principal teacher
at Madrasa ‘Uthmaniyya Dar al-Khayr in Ajmayr
(India) and so for some time, Khawaja Diya’ al-Din
sent his beloved son to Ajmayr in pursuit of
education. Later on, Maulana Ajmayri was brought
from Ajmayr to Siyal and Khawaja Qamar al-Din
continued acquiring knowledge from him. A student
of Maulana Ajmayri, Maulana Muhammad Husayn,
also began teaching in Siyal at Dar al-‘Ulum Diya’
Shams al-Islam. Khawaja Qamar al-Din studied
philosophy and logic with Maulana Muhammad Din
Badhwi. Khawaja Qamar al-Din completed these
various sciences and disciplines from these learned
scholars. He also completed the Dawra Hadith12 with
Maulana Ajmayri, who consequently bestowed the
sanad and ijaza of hadith narration to him.
During the student years, signs of aptitude and a
genius could be seen in the personality of Khawaja
Qamar al-Din. Allah (most high) granted him such
an ability and intellect that he would be able to solve
difficult issues with much ease. The memory was so
strong that whatever he learnt once was never
forgotten.
He was a mountain of piety and
steadfastness, unyielding and resolute amidst any
esoteric passion or exoteric adverse circumstances.
His eyes and gaze always remained modestly low
looking at the ground before him. The passion for
passing on the message of truth was embedded
within him from a young age. He would go to every
house and encourage people to offer their prayers
and whoever would be lazy in performing the prayer,
he would show his disappointment.
The number of those associated with the astana ‘aliya
of Siyal Sharif is countless and are spread throughout
the country of Pakistan. Offering guidance in
religious and worldly affairs was Khawaja Qamar alDin’s duty. Consider for yourself, to whom different
people from different tribes and areas would come
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daily, what would be the state of his busy schedules.
It was Khawaja Qamar al-Din’s duty to have
arrangements in place for their food and drink and a
place to stay. Furthermore, various forms of
supererogatory worship and daily waza’if13 were part
of his norm. Whenever, he would begin to perform
his salat, that scene was worth seeing. A state of
istighraq14 and deep involvement would be
surrounding him. When he would stand it was aweinspiring, when he would go into ruku‘ it was
graceful and when he would prostrate it would seem
as if he would not get up due to the pleasure he was
feeling in prostrating to his Lord. Even when he
would sit in tashah-hud position it was unique. My
sinful eyes have not seen anyone perform salat in this
manner. His wazifa was less by means of a tasbih15 as
he was always absorbed in the dhikr of Allah (most
high) with his heart and soul. And this state was not
only during salat but remained at all times.
There was always plenty of baraka from Allah (most
high) in the langarkhana16 at the astana ‘aliya of Siyal
Sharif. Day and night hundreds of guests were
provided with meals. Khawaja Qamar al-Din never
had the desire to accumulate wealth; whatever came
was quickly spent. During the era of Yahya Khan17,
when the government had announced that by a
certain date all five hundred rupee notes and all one
hundred rupee notes must be returned in order to
thwart and control the black market trade, everyone
was suddenly worried and day and night frantically
pursued the exchange of their notes. Respected
Khawaja Qamar al-Din told me personally that at
that time he only possessed eight anahs18 in his
pocket and hence he was not worried in the least.
The servants of Allah (most high) not only keep their
hearts but also their pockets free and pure from
wealth.
Whenever a religious or national movement rose in
the country and a need for personal and financial
sacrifice was felt, this servant of Allah (most high)
attributed with all his pure and unconditional
devotion was always seen at the forefront. His
struggle was not limited to merely a physical one but
through the medium of his tongue and pen, he
remained preoccupied throughout his life in raising
high the banner of truth. If falsity raised its head in
any form and in any corner of the state, the valor of
Khawaja Qamar al-Din fell heavily upon it.
During the British era, a wave of tribulations flooded
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the land.
Somewhere pseudo-missionaries of
Christianity pelted the veracity of Islam with their
arrows of taunt and insult. Somewhere the mischief
of rejecting the finality of prophethood (inkar khatm
al-nubuwwa) occurred, and in someplace else rambles
of those insulting the status of prophethood cropped
up. Somewhere organised conspiracies of disrespect
towards the Prophetic Companions (sahaba)
transpired, and in someplace else impudence
towards the greatness and dignity of the respected
Prophetic Household (ahl al-bayt) ensued. In short,
this beloved servant of the chosen Messenger (peace
and blessings of Allah be upon him) of Allah (most
high) fought with all. He put up a bold front and
with the help of Allah (most high) forced all to
experience a divulging defeat.
When the movement began for the independence of
India, the Congress was at the forefront whose
leadership was in the hands of some prejudiced and
narrow-minded Hindus. However, the deceit of the
main Hindu leaders had allured many Muslims to
their tune and to raise their same voice. Many
Muslim scholars, leaders and the learned had become
devotees of Indian nationality and stood side by side
with the Hindu leaders. At that moment Qa’id
A‘zam Muhammad ‘Ali Jinnah19 demanded the
formation of Pakistan. Khawaja Qamar al-Din –
through his light of firasat20 – perceived the truth of
Qa’id A‘zam’s position whilst great intellectuals of
that time could not decide whether the claim of
Qa’id A‘zam had any acceptance or weight in it or
not, or whether it is practicable or not. Khawaja
Qamar al-Din, with firm resolve and certainty,
announced his assistance and loyalty to Qa’id A‘zam
in the struggle to acquire Pakistan. History testifies
that this man of truth, whatever step he took he did
not stop until he reached his desired destination and
objective.
The pursuing of a referendum in the province of
Sarhad was much dangerous as the Khan Brothers
had great influence and power here and they were
blind devotees of Gandhi.21
The Red Shirts
movement was accepted here to such an extent that
in every town and village of the Sarhad province, red
flags were waving.22 If in this referendum the
Muslim League was defeated then the dream of
Pakistan would have become dispersed and
diminished before any interpretation could be given.
The bravery of the people who paved the way for the
success of the Muslim community in Sarhad,
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without a doubt at the front of this group, you would
clearly see the shining face of Khawaja Qamar al-Din.
After Pakistan came into existence, for a long time it
remained in a dilemma of life and death. Those
people, who were granted the responsibility of its
premiership, increased the difficulties of this new
state as a result of their incompetence or their
criminal defalcation. However, 1970 was a period of
far more anxiety and worry for the Muslim nation.
At that time such a movement began here that rose
purely with the tenacity of making socialism the
modus operandi of the country and not Islam.
Though, all the previous rulers that came did not
present any worthwhile service for the
implementation of nizam Mustafa (way of the Chosen
One), and even if they took a step towards this
direction it was with great dissatisfaction. However,
this particular time-period brought within its
embrace an uproarious and troublesome doomsday.
The impostures of Bhutto23 had impressed the
imprints of socialism in the minds of the nation to
such an extent that slogans of death to Islam could
be heard on common roads. There was a fear that in
this country which was attained by the blood of
hundreds of thousands of martyrs and by the
sacrifices of their prime of youth for the sake of
Islam, now the system of Marx and Lenin may be
enforced.
The slogans of Bhutto’s comrades were very
thunderous
and
vociferous
creating
an
overwhelming, subdued and fearful atmosphere.
Great politicians were under the mandible of the
regime. Many scholars of the gown and turban were
assisting Bhutto by sowing the seeds of socialism in
this home of Islam. In this atmosphere of fear and
terror, dread and despair, a voice called out,
“Pakistan will become the burial ground of
socialism.” The entire nation was startled and
friends and foes were left amazed at the courage and
bravery of the one shouting this slogan. They began
rubbing their eyes and were anxious to see the face
of this person who caused a commotion throughout
the country with his sublimely enchanting call.
Who was making this call and who was shouting
this slogan? He was none other than the leader of us
Sunnis, the murshid of us Chishtis, Khawaja Muhammad
Qamar al-Din Siyalwi. This call acted as the horn of
Israfil and the sleeping nation woke up. It was only a
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case of this awakening that the burst of those
slogans of falsity ended and that spell was broken
which had engulfed the entire nation and especially
the youthful generation in a bad way. In such a
fragile period, when the leadership of Jam‘iyyat
‘Ulama’i Pakistan (JUP) and the flag of Islam’s
greatness came in to the hands of this determined
man of truth from the family of Shams al-‘Arifin, the
tables were turned and the ambitions of Bhutto and
his followers were turned to dust that desired to
empty this land from Islam and make it a centre for
socialism.
The servants of the Chosen One (peace and blessings
of Allah be upon him) were first pitted against the
British rule, then were tested against the Hindus and
then internal troubles seized their attention and
focus. During this period, the fitna of the Ahmadiyya
Movement (Mirza’iyyat, Qadiyaniyyat)24 fearless of any
form of hindrance kept on spreading its tentacles
and strengthening its foundations. They had found
plenty of time to organise their resources and
formalise their conspiracies. Their people had
already taken positions within the civil courts and
during this time they also stabilised their positions
in the military; in the land, naval and air forces. This
was to such an extent that an Ahmadi, Zafar
Chaudhry, was successful in becoming the Chief of
the Pakistan Air Force. He had developed such
courage that in the month of December during their
six day conference in Rabwah25, he ordered the
Pakistan Air Force to pay respect to his false
prophet.
They had the hope that in one leap they would be
able to capture the premiership of Pakistan. In order
to protect the nation of His Beloved (peace and
blessings of Allah be upon him) from the dangerous
conspiracies of these stooges of foreigners and
enemies of Islam and the Muslims, Allah (most high)
caused a small incident that took place at the railway
station in Rabwah to be the means for this rescue .26
Following this incident, the movement of khatm alnubuwwa (finality of prophethood) spread to all
corners of the country. This eventually led to the
government being forced to declare the Ahmadis a
non-Muslim minority. In this time, the brave and
leading role that Shaykh al-Islam Khawaja Qamar alDin played is evident and not in need of further
explanation.
Khawaja Qamar al-Din’s services during the nizam
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Mustafa movement shall forever remain luminous and
glittering.
It was the fourteenth of Ramadan (1401 AH / 1981
CE), the day was Friday and every corner of the astana

‘aliya of Siyal Sharif was overcrowded due to the
sheer number of visitors. Khawaja Qamar al-Din
prayed the Salat al-Jumu‘a in his mosque and said
farewell to all his servants and followers with
abundant prayers. On this day, he opened his fast at
his home with his family contrary to his normal
practice. He spent the night in Siyal Sharif. The son
of Sahibzada Ghulam Nasir al-Din had been in
Lahore under medical treatment. A programme was
made to go to Lahore to enquire about his health.
After eating the predawn meal of suhur, Khawaja
Qamar al-Din paid his respects at the shrine of
Shams al-‘Arifin and after offering prayers began the
last journey of his life.
About a few miles from Sargodha, on the Sargodha
Lahore Road is a bridge of Chack Eleven. The
lifelong driver of Khawaja Qamar al-Din, Ghulam
Haider – who had been driving for his murshid for
forty five years – was driving the car. It was seven in
the morning and the sun had risen, there was light
everywhere. From in front of the Chack Eleven
Bridge, Ghulam Haider saw a lorry coming towards
him. The lorry was coming from the wrong
direction, the careful driver just as before moved the
car further left, however the lorry did not correct its
direction. To this, Ghulam Haider took the car offroad. However, the lorry driver did not control his
lorry. Suddenly a thunderous accident occurred that
completely destroyed the car. The driver, Ghulam
Haider, died on the spot offering the sacrifice of his
life at the feet of his Shaykh.
Another servant, Allah Bakhsh, who was due to get
married a few days after, was sitting on the back
seat. He was also crowned with the crown of
martyrdom.
The other two companions, Haji
Muhammad Nawaz – who was a close servant to
Khawaja Qamar al-Din – his arm was broken and the
fourth companion, Muhammad Aslam, was severely
injured.
Khawaja Qamar al-Din was sitting on the front
passenger seat next to the driver. After hearing the
noise of this collision, people from all around
gathered. Khawaja Qamar al-Din was taken out and
the ankle-bone of his right leg was fractured. The
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blessed face and other parts of the body seemed
completely fine. When he was taken out of the
vehicle and sat down, a person came forward and
offered water. Khawaja Qamar al-Din refused to
drink and stated, “I am fasting.” Then he was laid on
a bedstead and taken to Sargodha District Hospital
on the back of a van.
The news of this painful tragedy spread like wild-fire
in all directions. Crowds and crowds began to
gather at the hospital.
We, at Bhera, were informed in the evening of this
accident; however, the giver of this news also told us
that Khawaja Qamar al-Din was fine and well. The
next day early in the morning, I along with my
relatives went to Sargodha to enquire of his state and
health. At that moment, the doctors were dressing
his wounds. The entire grounds of the hospital were
filled with devotees and followers. Everyone’s
tongues were uttering words of gratitude, for Allah
(most high) had protected and saved their kind
leader from this severe accident.
We were all so happy that the arrow of fate was
mistaken. However, fate itself was smiling at our
naivety. For two days, Khawaja Qamar al-Din
remained under medical treatment at Sargodha
District Hospital. When the President of Pakistan,
General Muhammad Zia-ul-Haq27 heard of this
tragedy, he became restless. Every ten to fifteen
minutes, he himself was phoning the hospital to find
out about the state of Khawaja Qamar al-Din and he
kept on emphasising to the doctors that there must
be no shortfall in his medical treatment.
On the seventeenth of Ramadan, the doctors advised
that for further treatment Khawaja Qamar al-Din
must be taken to CMH (Combined Military
Hospital) in Lahore. Eventually, he was taken there
and when the doctors saw the colour of his
fingernails, they became worried and said, “You have
come late.” Despite the great efforts of the doctors at
CMH Lahore, the decree of Allah (most high) had
been fulfilled and that great personality, who spread
light shining as the full moon above the horizon of
life for a quarter of a century, became concealed from
our eyes, left this temporary world and was
honoured to present himself in the eternal court of
his true Beloved. Inna lillahi wa inna ilayhi raji’un.
Time remained preoccupied in search for such a
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leader in order to enlighten its night of sorrow, but,
this struggle did not bear any fruit. The Muslim
nation will always keep the memory of this leader
close to their hearts who guided it with great
courage during every type of difficulty and calamity.
The circles of disciples and followers will always
remain restless for a glimpse of the luminous face of
their Shaykh.
The one who always loved and was affectionate
towards students, who recognised the status and
positions of the scholars, who fulfilled the rights of
the respect and honour of the Prophetic Household,
the protector of the dignity of the Prophetic
Companions, the grieved lover of the beauty of
Muhammad (peace and blessings of Allah be upon
him), the one who would not be distanced from the
remembrance of Allah (most high) for a moment, the
light of the eyes of the people of the heart, the guide
of the people of wisdom and intellect, the leader of
the caravan of love and affection, the Shaykh of Islam
and the Muslims, Khawaja Muhammad Qamar alDin (Allah be well pleased with him); outwardly, he
is hidden and concealed from our eyes, however, the
lamps of his devotion and love will always shine.
The article has been adapted from two articles written by Diya’ al-Ummat,
Justice Shaykh Muhammad Karam Shah al-Azhari (ra) about Shaykh alIslam Khawaja Muhammad Qamar al-Din Siyalwi (ra). The first was
written and published in Diya-e Haram Monthly Journal in August 1981 and
the second in September 1981.

1

Murshid: a spiritual guide and Shaykh.
Khanqah: a spiritual hospice. khanqah is a Persian word meaning
a house or abode of sufis and dervishes. Khanqah is an important
institution for Muslim society. Khanqah is the spiritual centre
providing a facility for islah al-nafs (self correction). Following the
traditions of the ahl al-haqq (people of truth), khanqah follows the
traditions of suluk, tazkiya, and tasawwuf while staying clear of all
kinds of bid‘as (innovations in religion) and complies strictly
with the rules and boundaries prescribed by the shari‘a. Imam alDhahabi in his Siyar A‘lam al-Nubala’ relates that Hasan al-Basri
would have a session in the mosque where he would teach
hadith, fiqh, sciences of the Qur’an, language and other
disciplines and if he was asked about tasawwuf, he would answer.
He would also have a special session in his house where he
would only teach the meanings of zuhd (asceticism) and the
sciences of the batin (inner-self). There were those among the
people who would accompany Hasan al-Basri for hadith, some
for the Qur’an and its commentary, some for language and
rhetoric and others would accompany him for sincerity and
purity of intention; among them were the like of ‘Abd al-Wahid
ibn Zayd who were known for their piety and worship.
3
Ma‘rifa: recognition and true knowledge of Allah (most high).
4
After the break up of the Muslim Mogul empire early in the
eighteenth century, the local Indian rulers and the European
2
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expansionists – the French, Dutch, and Portuguese and the
British East India Company sought the remnants of this
disintegrating empire, which at its greatest extent included most
of the Indian subcontinent. The East India Company discreetly
proceeded to make the local rulers so-called allies rather than
subordinates; in so doing, it isolated them from potential friends,
disarmed their military forces, and thus effectively limited their
power. Replacing the ruling Muslim elite with its own soldiers
and administrators, the company drove the Muslims, who
scorned service under the new rulers, from positions of
authority. The Hindus, formerly subordinate to the Muslims
even though they out-numbered them, entered into the
company's service. When the revolt of Indian soldiers against
British rule in 1857-1859 was unsuccessful, the Muslims lost
hope of re-establishing their authority. This uprising, known as
the Sepoy Mutiny, ended the power of the East India Company,
and the British government assumed direct responsibility for the
government of India. [Microsoft Encarta 2006]
5
Shams al-‘Arifin: the sun amongst the gnostics who have
recognised and possess true knowledge of Allah (most high).
This is an appellation by which the grand Shaykh of Siyal,
Khawaja Muhammad Shams al-Din Siyalwi (Allah have mercy
upon him) is known. He was born in the year 1214 AH and died
on 24 Safar 1300 AH (1883 CE).
6
Astana ‘Aliya: spiritual hospice and centre of learning the
sciences of shari‘a as well as purification of the inner-self.
Another term used for khanqah.
7
Awliya’: friends of Allah (most high). Allah (most high) has
stated in the glorious Qur’an, “Yes, the friends of Allah will feel
no fear and will know no sorrow: those who have iman and show
taqwa, there is good news for them in the life of the dunya and in
the akhira. There is no changing the words of Allah. That is the
great victory!” (10, 62-64)
8
Faqr: spiritual poverty. M. Fethullah Gülen in his Key Concepts in
the Practice of Sufism quotes the hadith of the noble Messenger
(peace and blessings of Allah be upon him) who said, “Poverty is
my pride.” According to the poet-philosopher of the East, Sir
‘Allama Muhammad Iqbal, faqr does not signify only an attitude
of detachment, selflessness and indifference to worldly life,
which are all negative in nature. Iqbal’s faqr is through and
through positive. A faqir or qalandar in Iqbal is not only
indifferent to vicissitudes of material life; he is a man of strong
will, who has a moral stake in the social and political life of the
people around him, motivated by the love for the ideal of moral
and spiritual regeneration of mankind. In the attainment of this
ideal, he is ready to sacrifice everything. [Wikipedia; Iqbal
terms]
9
Darwayshi: asceticism. The term comes from the Persian word
dervish, which usually refers to a mendicant ascetic. This latter
word is also used to refer to an unflappable or ascetic
temperament (as in the Urdu phrase darwayshana tabiyat for an
ascetic temperament); that is, for an attitude that is indifferent
to material possessions and the like.
10
This article was written by Diya’ al-Ummat, Justice Shaykh
Muhammad Karam Shah al-Azhari (ra) following the death of
Shaykh al-Islam Khawaja Qamar al-Din Siyalwi (ra) and first
appeared in Diya-e Haram Monthly Journal.
11
Kanz al-Daqa’iq is the masterpiece al-Imam ‘Abdullah ibn
Ahmad ibn Mahmud Abu’l-Barakat Hafiz al-Din al-Nasafi (710
AH). The Kanz al-Daqa’iq is a fundamental relied upon and
celebrated matan (text) and treatise of Hanafi law. Many great
scholars and jurists have written commentaries on the Kanz that
include the following; Tabyin al-Haqa’iq lima fihi ma’ktanaz min alDaqa’iq by al-Imam al-Zayla‘i; al-Bahr al-Ra’iq by al-‘Allama Zayn
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al-Din ibn Najim al-Masri (d. 970 AH); al-Nahr al-Fa’iq by al-Imam
Siraj al-Din ‘Umar ibn Najim (d. 1005 AH) and a short
commentary by al-Qadi Badr al-Din Mahmud ibn Ahmad al‘Ayni (d. 855 AH).
12
Dawra Hadith: an intensive hadith literature covering all ahadith
in the six sound books (Sihah Sitta) and other collections of
ahadith.
13
Wazifa (pl. waza’if): a particular amount of daily dhikr or Qur’an
recital. Also referred to as wird (pl. awrad).
14
Istighraq: a state of deep and complete spiritual absorption.
15
Tasbih: Muslim prayer beads used for dhikr.
16
Langarkhana: free public kitchen.
17
Agha Muhammad Yahya Khan (February 4, 1917 – August 10,
1980) was the President of Pakistan and Chief of Army Staff from
March 25, 1969 to December 20, 1971, following the resignation
of Ayub Khan. His rule was characterized by tensions in East
Pakistan in the early 1970s that finally led to its secession
following the Bangladesh Liberation War. The twin failures, the
dismemberment of the nation and the military defeat at the
hands of arch rival India, forced him to resign and hand over
power to Zulfiqar Ali Bhutto.
18
One anah is equivalent to one-sixteenth of a rupee.
19
Muhammad ‘Ali Jinnah (December 25, 1876 - September 11,
1948) was a lawyer, politician and a statesman, who led the
Pakistan movement as president of All-India Muslim League,
and became the founder and first Governor-General of Pakistan.
He is commonly known as Qa’id A‘zam (Great Leader) and is also
known as Baba’i Qawm (The father of the Nation). Remembering its
founder, his birthday on December 25th and death anniversary
on September 11th, are commemorated as national holidays in
Pakistan.
20
Firasat: discernment. M. Fethullah Gülen in his Key Concepts in
the Practice of Sufism writes, “In addition to perception and
understanding, discernment (firasat) denotes the deepening of
insight when perception becomes a source of certain knowledge.
Those who discern the manifestations of the light of God, the
Truth, own such radiance that they see everything, every issue,
in its full clarity. They are never confused…”
21
Khan Abdul Ghaffar Khan and his brother Dr Khan Abdul
Jabbar Khan. Khan Abdul Ghaffar Khan forged a close, spiritual,
and always uninhibited friendship with Mahatma Gandhi, the
pioneer of non-violent mass civil disobedience in India. The two
had a deep admiration towards each other and worked together
for the rest of their lives. He was closely identified with Gandhi
and he is known in India as the `Frontier Gandhi'.
22
Khan Abdul Ghaffar Khan's goal was a united, independent,
secular India; to achieve this end, he founded the Khudai
Khidmatgar (servants of God); also known as the `Red Shirts'
during the 1920s.
23
Zulfiqar Ali Bhutto (January 5, 1928 – April 4, 1979) was a
Pakistani politician, active in the early years of the Pakistani
Government. He was the son of Sir Shah Nawaz Bhutto. Bhutto
served in the position of President (from 1971 to 1973) and as
Prime Minister, from 1973 to 1977, of Pakistan. He has the rare
distinction of being a civilian Chief Martial Law Administrator.
Deposed in a coup by General Muhammad Zia-ul-Haq, he was
hanged by the Supreme Court on charges of authorizing the
murder of a political opponent in 1974.
24
They believe Mirza Ghulam Ahmad Qadiyani to be a prophet,
and hence are out of the folds of Islam.
25
Rabwah (Chenab Naghar) is a dry little town, surrounded by
the Chenab River. More than 95% of its residents belong to the
Ahmadiyya Community.

THE GNOSTIC OF SIYAL
26

The incident: In a bid to show their muscles to their
opponents, Qadiyani (Ahmadi) belligerents attacked the
students of Nishter Medical College, Multan, when they came
back from an excursion trip and passed through Rabwah on
29th May 1974. Qadiyanis carried sticks and light arms. Fifty
students were badly injured with 13 in critical conditions. (Daily
Jasarat, Karachi, 31st May 1974).
27
General Muhammad Zia-ul-Haq (August 12, 1924 – August 17,
1988) ruled Pakistan from 1977 to 1988. Zia-ul-Haq was the third
person in the history of Pakistan to enforce martial law. He was
also the undisputed ruler of Pakistan for eleven years, the length
of which has not been surpassed by any other Pakistani leader.
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